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gigea fada Drig Drishya Vivek 


ma ge cide ga 

aqqg2a Gag Ale | 
gear: 9 eftacereetraft 

ga a@ aA geil 


wu goa 8 ate aa ewe! 2 aa-aeer aft 
Aa wt gite BS goa Ht soft A 3n ond 61 Aa 
ose S alsa Belt afaar aft areft BT eit S 
com S| ae sel feet S arti cea adit gaat 
@, Sia: de et aralaw ever eo! 


The form is perceived and the eye Is tts 
perceiver. The eye Is perceived and the mind 
its perceiver. The mind with tts modifications 
is perceived and the witness is verily the 
perceiver, but it is not perceived. 


JAR GK 





Drig Drishya Vivek 


eeea faqa 


eeadtehtfe stad: | 
atenfaenter 9 uUtoT 
TVQteolaasAHels | | 


SAT 3a arett dete afte, Ute, zeit, 
azadt S| 


The forms appear as various on account 
of such distinctions as blue, yellow, gross, 
subtle, short, long etc. The eye, on the other 
hand, sees them, itself remaining one and the 
same. 





Drig Drishya Vivek 


gexa fada 


STS AT SIU Ga 

ATIAG Wchelr | 
BpcuasHa: sts 

caoral 9 ateeattedt it 


soft ver S wo, ca 3anleé sleeat @ favat 
om ae A at Basen afd! 


Such characteristics of the eye as 
blindness, sharpness or dullness, the mind Is 
able to cognize because it is a unity. This also 
applies to the ear, skin etc. 


YAR CG 
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eeea faqa 


IA: ecuzicst 
seegissee eadlatt 
alefteffRetaardter 
Hraaceepenr fata: 


BIA, BMhou, Wes, Wegl, Brseq41r, 
fafaer afeeat at aft Ua St areil daaar 
ucaitsta edt S1 


Consciousness’ illumines’ desire, 
determination and doubt, belief and non 
belief, constancy and its opposite, modesty, 
understanding, fear and other, because it is a 


unity. 


Byun 





eigxd lade Drig Drishya Vivek 


a de ola a ate 
Saat = Tearreetetreentier 
Trae, Sarerer« Fererr  | 


weft dada wr a @l sea Slat 6, 3iR a 
al 3iza Slat 61 SAA His Aig Brera ava aeat 
ld @1 Ge zea vatsia e|ldt @, den dow feet 
aaa ml 30den HD 3ieg BAed DI Uaoista 
wed & 1 


This Consciousness does neither rise nor 
set. It does not increase; nor does itt suffer 
decay. Being self-luminous, it illumines 
everything else without any other aid. 





eigxd lade Drig Drishya Vivek 


fresrardetat  aeal 

ata eed Taeat Rea 
Uarepiagcan iq 

BISA SUT SHUT I | 


die A daaa a ufafaer usa at vs 
die wf S gaa et ond 21 aan saat one 
Bl Braet CT Gal S| AcuLdla GSE ie at 
Ure wt fasts drat & Yad Texeaet corel S| 
UTA 36H 3s aeqtt 3tea:pett aia 


Buddhi appears to possess luminosity on 
account of the reflection of Consciousness in 
it. Intelligence is of two kinds. One is 
designated egoity, the other as mind. 
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eeea faqa 





AGS Healers 
eaeddaaraend = 


Ulatateaad ddedat 3ie 31eHre HI Beaeer 
au aU ale @ onet she 3ifeat G Barer Slat SI 
ddadie Sl Gilat eo! 


In the opinion of the wise, the identity 
of the reflection and of ego Is like the identity 
of the fire and the iron ball. The body having 
been identified with the ego passes for a 
conscious entity. 





gigea fada Drig Drishya Vivek 


Facssrarresaarraitar: | 
cet a flat wari 


32H ow fererairq, ee ate seit Maer B 
Sa Aer HAM: Bsal, HAT 3ile ailecoreer 
lal BI 


The identification of the ego with the 
reflection of Consciousness, the body and the 
Witness are of three kinds, namely, natural, 
due to past karma, and due to ignorance, 
respectively. 





Gigeg fade Drig Drishya Vivek 


adafeeat: watetra 
fordra: wWeoer i 
feradd spareat it 


snr wl faqulidiaer Db wer pm BAsor 
al Upe @ atari wl ferdia mae: wera 
ZR azdsia 4B aeldt eo! 


The mutual identification of the ego and 
the reflection of Consciousness, which is 
natural, does not cease so long as they are 
taken to be real. The other two identification 
disappear after the wearing out of the result o 
Karma and the attainment of the knowledge 
of the highest Reality respectively. 
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eeea faqa 


atdq 4 @alSterecder: | 
316 iefaeprenret: 
Vat: Bdeq vile: 


WAT @6 Hl 3tddeat B alata Ba 3razewn 
Ulta Sidi 81 3éHR @ sarees A zeae 
aa 36H bm WWildpre B odd 3razen ured 
aldt 2 | 


In the state of deep sleep, when ego 
disappears the body also becomes 
unconscious. The state in which there is the 
half manifestation of the ego is called the 
dream state, and the full manifestation of the 
ego Is the state of waking. 


IPO 


10 
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eeea faqa 


Vz 


STs HLT aL 
Perfcreesret rerarrorerr: | 
aetsafauenrcate: || 


Gee HI Stect:epzet dra ait uldafatéaa ddetar 
@® Blea Aelekt He Gilaea al ord 21 aera GB 
Sifu VAT Vd HI Bort Hed! 6! clad A 
e | 


The inner organ which in itself but a 
modification identifying itself with the 
reflection of Consciousness imagines ideas in 
the dream. And the same inner organ 
imagines objects external to itself in the waking 
state with respect to the sense-organs. 


tt oy. Ae C 


T1 
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Rx 


Hat S6Hceulalat 
feroratas 9 GISTCH aT | 
cred fared ae! 


SeTPLT Dra-Aet Ae 3técRdra HI Suratet 
tmp at us Terres 21 sa feo 3raat Ben 
IR GS 30ddAa HS Sra St dia 3tazeansit HT 
Ud Gen—aAeor GT witta aid 21 


The subtle body which ts the material 
cause of the mind and egoism is one and of 
the nature of in sentiency. It moves in the three 
states and is born and tt dies. 


Drig Drishya Vivek 





eeea faqa 


<3 


faraturahreqceg | 
faetuerferafefonte 
Tavsiet eq Avid! 


Arar wt al tia S-faera eit site 
3irazeT otf | faeta erfert ferot erie GS cipe 
Two powers, undoubtedly, are predicated 
of Maya, viz., those of projecting are veiling. 


The projecting power creates everything from 
the subtle body to the gross universe. 


<A fe Ar C— 


13 
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eeea faqa 


Rw 


Bites Waelend 
aredatatea aediat | 
sient wenleaq wd 


ATA MUGDATYSIIT | | 


Oa UP BN A 3tele Ha-gGage¢ 3nfé wu 
scua eld 6, det Sf Ua ad faa Bieter Lamu 
Ta A 3raw aa 3k wul GB wee al ore 
wl Ut wed 21 


The manifesting of all names and forms 
in the entity which ts Existence — Consciousness 
— Bliss and which ts the same as Brahman, 

like the foams etc. in the ocean, is known as 
creation. 





Gigeg fade Drig Drishya Vivek 


89 


sTecigIg2uanae| 
afeeq dareroter: | 
siraciiceraet = ot feret: 


a SANS HIRT II 


3ieat GWT Zi GQa HT He Hew, Ter Tal 
3 Sot w Het HI Aran DI 3nae gilda op 
edt @1 ae St Sak DT ORT S| 


The other power conceals the distinction 
between the perceiver and the perceived 
objects which are cognized within the body as 
well as the distinction between Brahman and 
the phenomenal universe which ts perceived 
outside. This power is the cause of the 
phenomenal universe. 
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eeea faqa 


8S 


ferat Aeat SASL I 
Pateressrearret are 211 
ofa: zag earaeretes: 11 


cha oe 3a (Aa @D 3recota Taare) 
aieft GB 3teeted Tache slat 8, aa Gl adaat 
wt ore 4 Bae elet pH Heo |t oflaed Slat 21 


The subtle body which exists in close 
proximity to the Witness identifying itself with 
gross body becomes the embodied empirical 
self, on account of its being affected by the 
reflection of Consciousness 





eeea faqa 


RV 


Bfsvapesqa vrata | 
ae atasuafa adil 


aiett A pep sa uieft wr St ofla wa SB ezaar 
aatdd ea Teal OAT & AG 3MaeVT Vile ATT 
el Ute St oid S| 


The character of an embodied self appear 
through false superimposition in the Sakshi 
also. With the disappearance of the veiling 
power, the distinction between the seer and 
the object becomes clear and with it the jiva 
character of the Sakshi disappears. 


— Ah Sg Ae 
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eeea faqa 


RCo 


aa «=Betwarrtea 
saarace fersofer | 

aI wtaaedeee sal 
fapacdeat  aretd || 


ae 3iazr eta St Ga sie Bits @ He 
aTA-wul wm sal BV Baa fart aria b| 


Similarly Brahman, through the influence 
of the power that conceals the distinction 
between lt and the phenomenal universe, 
appears as endowed with the attributes of 
change. 


18 
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gexa fada 


8s 


STaTearg rararetear 

feamter sraretotert: | 
sazaeaiidere: eT 

aot a sare aafac 


Zeit uz aft 3naexr @ arert @la ue aie 
(Ga 3k ure) wo He Sree ~al ora @ 3k 
Tare ATs “Bite A St ald S gal A ae’ a|S| 
aa was al ordi 21 


In this case also, the distinction between 
Brahman and the phenomenal universe 
becomes clear with the disappearance of the 
veiling power. Therefore change is perceived 
in the phenomenal universe, but never in 
Brahman. 


19 
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eeea faqa 


aa 9=aceigrdaeg | 
oIgd ddl Geel 


God wl uetp faye ura 3iet BA ade 
elat @1 A 3ifea (Stem), anfa (ania stem), 
Waal, ATA aa >a Sl SAH waa dia Taleaq 
Se, Siz gy al org bi 





Every entity has five characteristics, viz., 
existence, effulgence, lovability, form and 
name. Of these, the first three are reflection 
of Brahman, and the next two to the creation. 


20 
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eeea faqa 


LR 


a ag sfeacadig 
eafeeeas 9 azteg | 
aitatar: wfeaatetcat 
faaad 39 Uta 1 | | 


SiHISI, AY, 3ifsear, Get, ae yedt Herayet 
a dat os wa aA, dem dad, ugly Aq 3nte 
daaguiverea A Aledeateter Ard 3a 6, Ae AT 
aTA-wul HY eis BS at aa 21 


The attributes of Existence, Consciousness 
and Bliss are equally present in the space, air, 
fire, water and earth as well as in deities, 
animals and men etc. Names and forms alone 
make one differ from the other. 


BAUS 


2 | 
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eeea faqa 


<x 


suew aled = 
Ufedelatoadca?g: | 
aaa wder ete 
eeat arsear afé:1i 


God gee SB alsa “aTA 3 wal’ wD 
sual web, 3Uue Aa AH BAA Wa ood A 
Uledelaee Vd Sal Hl Sf Ada ezd eu seit 
ane | 


Having become indifferent to name and 
form and being devoted to Sac-chid-ananda 


aspects, one should always practice samadhi 
either within the heart or outside. 


22 
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eeea faqa 


<3 


Stanpeat fetfeaca: 
aanfefaraet Efe 


qVUuerearaaetar 
ufasea: waren 


wane mt uta at agent A Re ald &, 
aideeu Ze fatdepeu Bate | Bldwpeo ware 
TA aff mH S at ere aes ald @ — eeaaiag 
3H gieatefilaeg | 

Two kinds of Samadhi to be practised in 
the heart are know as Savikalpa and 
Nirvikalpa. Savikalpa-Samadhi Is again divided 
into two classes, according to tts association 
with a cognizable object or a scriptural word. 


I SP TS C~ 
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eeea faqa 





UG 


HaAaisado FTL: 
acanaicdat 9 adder | 
exeq geewlefaatsea 
sramter: 9 wfeepeua: || 


ea H gemaiag Uldeou Banter wd 3raet 
éd Sa aet wr BAaa BS 3tef eeat Tes “Hpranie 
aat ghee drat goa 6, dem eH sa arieit 
daa aed @r Sam Herrdeu ol 3tea:Rata 
scua aldt @ Sat St gemaide Bldeeu water 
wed Sl 


See the desires etc as objects of 
perception, and see yourself, the conscious- 
ness, as their seer. When we deeply meditate 
on these facts then we glide into an quiet yet 
awareful state which ts called Dryshya 
prompted Savikalpa-Samadhi, facilitated by 


seer-seen viveka. 


24 
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eeea faqa 


29 


ZI: + Zfeadeletea: 
zauett Baatfeia: | 
Sater: wiaeeden: || 


acugaid  gireateiae alapeu wate a 
319g aT Heats aTfeeat | SAA onesttea Sernsit 


Sieur aust wit eomnaliies waltesear ener ett 


Using the scriptural pointers as: | am 
Existence- Consciousness-Bliss, unattached, self- 
luminous and free from duality etc., one should 
go deep into the truth of seer, and abide in that 
Self. This is known as the Savikalpa-Samadhi 
facilitated by scriptural words. 


“0 
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eeea faqa 





2E 


Saal alae V1 
goueisarquea i 

fartetas ou STA er Serre 
ferarateera 9 dtoae i 


q2Qa 3 Visalefideg Bldweu Basia HP 
edad dad-dde mb weedeu va Up aww 
waeqala @ fear wr 3sreeterp 3nfaata star 
@, da qaqest aew fadewaend et sanleéa 3tazen 
Hp wa a at Tereuet Slee feraiazar dig @ Bate 
Raa ved 8, ag fafdweu wate wecrar a 
Uta St ondt S| 


The Nirviklpa-Samadhi is that in which the 
mind becomes steady like the light kept in a 
place free from wind and in which the student 
becomes indifferent to both objects and words 
on account of his complete absorption in the 
bliss of the realization of the Self. 


26 
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~U 


edia  sr@estsft 

aRAq wRaAsa adgadler| 
SATII SASH ATL 

aT Say ereepia: | | 


Trt Upre stu Aa A (ecor-eoa fadw SF 
UR he BAN ab aid Ss) sal ur ae 
ear A at That aft fase at TeiHa dare 
adver gwVUieides Bale Rig Heel Sq fave 
H Stedid AsdHud! BM aeHu Hl Yale Heat 


atest | 


Like the samadhi prompted by drg-dryshya, 
one should now practice samadhi using any 
external objects. Here the firsst step is to 
discriminate between names & forms and pure 
existence. 


2/ 
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eeea faqa 


LS 


Seven aed 
Bredatcstoa 9 Hara] | 


aanteretezrant 9 ada iI 


acugald US Wal 3RAVS, USA, Aledaletea 
zdu gal St 21 sa vHSR teat a feet fava 
AeA Ube Gl sald wMealaidee Bldweu 
aamter atdt 2 | 


The entity which is always of the same 
nature and unlimited and which Is 
characterized by Existence- Consciousness- 
Bliss, is verily Brahman. Such uninterrupted 
reflection ts called the intermediate absorption, 
that is the Savikalpa-Samadhi associated with 
scriptural word. 


28 
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eeea faqa 


2S 


zaeefiairat §=- SAT SAT STEL 


adta 9 deacra: | 
Vassrantertar: wstar: 
aeteprat 4 ferzecteaT || 


wa deaqyfd pH wiirRdea B eaeeflara 
3raid Tetidepeu wanlel St oid 61 SA UHR we 
aaa bm 3aara A sual wet Sida Heer 


atest | 


The insensibility of the mind as before, 
on account of the experience of Bliss, is 
designated as the third kind of Samadhi 
(Nirvikalpa). The practitioner should 
uninterruptedly spend his time in these six 


kinds of Samadhi. 
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eeea faqa 


fasiad usarcarfer | 
aa ua aat atta 
aa aa Barer: 


fost Waa cenaaAta HI AMT del USATCAT 
uz aff ou de waa 3srazen A dl zaa &@1 


With the disappearance of the attachment 
to the body and with the realization of the 


Supreme Self, to whatever object the mind is 
directed, one effortlessly revels in Samadhi. 


<A fe Ar C— 


30 
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eeea faqa 


3 


fara 9 @aearfeer: 
feserect 92d Srerea: | 
aRAe ss Ure 
Ara SB us sa feet aca aw agla ele uz 
gea A Rea sifaen aan waza wat a erat at 
oat & | 
By beholding Him who ts high and low, 


the fetters of the heart are broken, all doubts 
are solved and all his karmas wear away. 


3] 





